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Introduction
This pgpe compaes the conventiond use of themes of divine providence and
retribution in biblical historiography and andent Greek historiography, more
specificaly, therole of the prophd in the book of Chronicles to tha of the wise
advisor in HerodousOHistories. Moreover, this study findsnot only tha theroles
of the prophd and wise adviser are strikingly smilar but also tha both these
characters are indrumental in enacting thetheme of divineretribution.

First, the sodo-historical context of the eastern Mediterranean in the fifth
and fourth centuries BCE will be congdered to establisn thefoundaion for avalid
compaison. Second, the various roles of the prophea and wise advisor will be
explored. Third, some possible funaions of direct discourse in ancient Israglite
and Greek historiographies will be examined. Findly, textud examples of
arrogant rulers who ignote the warningsand exhortationsof prophéic voices will
be provided from both Chronicles and the Histories. Althoughthis pgper proposs

tha andent Isradlite and Greek traditionsbe consdered in the same broad sodo-

cultural context, it is important to mention tha this pgpe will not consde
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gpeculative proposls of origing common sources, or direct influences. These
matters are not only highly hypothetical butalso unnecessary for an exploration of
the actud use of andent conventions in historiographical works tha emerged in
sepaate sodal, political, and cultural settings

1. Ancient Isradite and Greek Historiographies
Arnddo Momigliano considered pog-exilic Israglite historiography and fifth
century Greek historiography to be paralel phenomena' The andent Israglites
and Greeks used other common andent historiographical conventions such as
citationsand stock/exaggeated numbers for the purpo<e of authentication, as well
as genedlogies, in addition to the conventionsof divineretribution and therole of
prophds/wise advisors. It is noteworthy tha Gary Knoppes contends tha the
closst counerpat to the phenomenon of 1 Chronicles 1-9 (ChroniclesO
genealogy) may befoundin theworks of the Greek genealogists.”

Knoppes aso acknowedges the possibilities of beter undestanding
andent historiographical conventions via cross-cultural compaisons and
andyses. He states:

The failure to explore compaisons with the conventions of classical

historiography is unfortunae. Cross-cultural studies offer the ben€fits of

compaing smilar phenomenain aplurality of socia settings illuminaing

otherwise odd or inexplicable traits of certain literary works, exploring a

set of problems in different societies, and calling attention to the unique
features of a particular era of writing. Moreover, andent Greece does offer

! Arnaldo Momigliano, CElements in Jewish, and Greek, Historiography,OEssays in Ancient and
Modern Historiography (Middletown: Wesleyan University Press, 1977), 26.

2 Gary N. Knoppers, (Greek Historiography and the Chronicler® History: A Reexamination,O
Journal of Biblical Literature 122.4 (2003), 633.
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nationd histories that may be compared with the Deuterononistic History
and the Chronicler@ History.?

Furthermore, the andent Israelites and Greeks may have shared some ideas and
conventions by the fifth and fourth centuries BCE, possibly through diffuson or
cultural contact. Close contact between the andent Israglites and Greeks during
the Hellenistic period (323-30 BCE) is, of course, well known, but a great dedl of
physcal evidence has been unearthed indicating cultural contact between the two
groups during the Persian period (550-330 BCE)." Thus Greek contact with
Y ehud/Judeh preceded Alexanda by centuries, as Persian period archaeological
evidence, as well as archaeological evidence from even earlier peiods® reveals.

In fact, Knoppes refers to the fifth and fourth centuries as Ga time of rapid

3 Knoppers, GGreek Historiography and the Chronicler,0628.

* See Charles E. Carter, The Emergence of Yehud in the Persian Period: A Social and
Demographic Sudy (JSOTSup 294; Sheffield: Sheffield Academic Press, 1999), 249, 256-57. Eric
M. Meyers states that archaeology teaches us that the influence of the Greeks in Y ehud predated
Alexander. By the fifth century BCE, the initia signs of the appeal of Greek culture had began to
emerge in Yehud: Ghe adoption of coinage as a medium of exchange along with the use as the
standard of the Attic tetradrachm with Greek symbols, such as the Athenian owl; the establishment
of Greek trading emporia along the coastal plain; the importation of Attic black-glazed ceramic
wares as luxury items; and the opening of new trade routes connecting the Persian Gulf with the
Aegean as well as others that would bring Egypt in closer touch with both the Levant and the
Aegean.O Numerous Pdestinian sites, both inland and coastal, have yielded statues of Greek
figures. All of this occurred in Persian Y ehud (Qewish Culture in Greco-Roman Palesting,Oin D.
Biale (ed.), Cultures of the Jews: A New History [New Y ork: Schocken Books, 2002], 140-41).

® The Israelites may have had cultural contact with the Greeks, probably indirectly, as early as the
eighth century BCE. Preceding Hellenism, the first Greek colonization (eighth to sixth centuries
BCE) reached the Levant by the eighth century; sites like Al Mina on the Orontes River have left
ample physical remains to indicate that the Greeks and the denizens of the Levant were in contact
with one another. Eighth century Greek pottery has been unearthed from coastal sites in the
Levant, such as Tyre (which even has some tenth century Greek sherds). But the quantities of
Greek pottery unearthed at Al Minain the eighth century greatly exceed the amounts discovered at
other Near Eastern sites. During this period, it is thought that the Northwest Semitic alphabet was
diffused to the Greeks; in addition to this, it is aso thought that artistic and literary conventions
diffused across the Mediterranean (Robin Osborne, Greece in the Making: 1200-479 BC [New
Y ork: Routledge, 1996], 112-13).
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HellenizationOin Judah.® It was during the Persian and Hellenistic periods that
E intdlectud elites from a variety of sodeties found themselves confronted
with empires aspiring to dominate the entire andent Mediterranean world. These
sodeties were both united and divided by trade, travel, taxation, and war.G In
sum, the Chronicler and Herodous who were near contemporaries® shared a
common fifth to fourth century BCE eastern Mediterranean sodo-historical

setting.

2. The Roles of Prophets and Wise Advisors
In Chronicles, a prophe (2 Chron. 125-7; 20:37, 21:12; 25:15; 289), a seer (2
Chron. 16:7), aman of God (2 Chron. 25:7), aLevite (2 Chron. 20:14), apriest (2
Chron. 24:20), aking (2 Chron. 35:21), or any othe ad hoc prophd may fulfil the
role of the propheic figure.® Prophdic figures interpret historical events within
the context of divine retribution, predict immediate future events, warn, and

exhort. In many ingances, propheic figures provide warnings and exhortations

® Knoppers, GGreek Historiography and the Chronicler,0648.

" Knoppers, GGreek Historiography and the Chronicler,O650.

8 Chronicles is dated to between the late Persian period and early Hellenistic period and the
composition of the Histories is dated between 430-420 BCE.

° | do not share William Schniedewind® (The Word of God in Transition: From Prophet to
Exegete in the Second Temple Period [JSOTSup 197; Sheffield: Sheffield Academic Press, 1995],
80-129) view on a distinction between (prophetsO and Qnspired messengers,Obecause, in my
view, anyone who utters a prophetic utterance in Chronicles is a prophet, as al prophetic figures
seem to serve similar purposes within the narrative; that is, regardless of the proper title of the
prophet in Chronicles, either prophet or otherwise, they warn and /or exhort. Contra
Schniedewind, see Rex Mason, Preaching the Tradition (Cambridge: Cambridge University Press,
1990), 137. Mason states: QWhether or not, then, the speakers are named or given genealogies, and
however they are described, they all seem to be doing and saying very similar thingsE All we can
say is that there is a certain broad fitness in the themes of the addresses given to kings, priests, or
prophetic figures. Beyond that we can say only that the Chronicler sees them all as ®nessengersQO
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for kings andif akingfailsto heed a prophdic message, he becomes an object of
divine retribution. Yairah Amit suggests tha the ingitutions of prophesy and
monachy are assodated, even so closly tha Davidic monachs can act as
prophdgs (1 Chron. 22:17-19; 2 Chron. 20:20; 295-11; 306-9; 32:7-8).°
Moreover, whenever the link beween a Davidic king and YHWH is broken
because of misconduwct by the kings prophdic figures are deployed to warn and
exhott. In other words the king is the onewho determines the course of history,
which is, of course, contingent upon his actions while the prophd merely
interprets and directs. A king who Geeks YHWHG' (1 Chronicles 10-2
Chronicles 9; 2 Chron. 14:2-5; 17:3-4; 193; 20:3; 26:4-5; 29:2-3; 34:2-7) by
following God® ways does not require a prophd, and if oneappears, heis there
to offer encouragement. However, thos who do not Geek YHWHOand dismiss
the propheic word are punished.”

Compaable to the propheic figure in Chronicles, the wise advisor in
HerodousOHistories recurs throughait the narrative unde a variety of guises and
with a variety of names. The wise advisor may be male or female, a king®

coungllor (1.207;3.36; 4.83; 7.10, 46-49,51) or a king himself (3.40;9.122), or

10 Amit( observation is correct; however, it is important to add that a main or an authoritative
character, Davidic king or not, in a particular narrative can fulfil a prophetic role. For instance, a
foreign king, Pharaoh Neco, fulfils the role of the prophetic figure in 2 Chron. 35:21.

™ |n addition to explicit references to Geeking Y HWHQ acts such as Qloing right in the sight of
YHWHQ Qvalking in the waysOof a righteous predecessor, humbling oneself, and preserving the
Jerusalem cult aso constitute instances of Geeking YHWHQ See Rodney K. Duke, O\ Rhetorical
Approach to Appreciating the Books of Chronicles,Oin M.P. Graham and SL. McKenzie (eds.),
The Chronicler as Author: Studies in Text and Textuality (JSOTSup 263; Sheffield: Sheffield
Academic Press, 1999), 122.

12y airah Amit, OThe Role of Prophecy and Prophets in the Chronicler@ World,Ofor thcoming.
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may even be a little girl, such as Gorgo (5.51), CleomenesOdaughter. Richmond
Lattimore distinguishes between the two types of wise advisors, the Qragic
warnerOand the (oractical advisor,0Oand since thetwo are not mutudly exclusve,
thar roles may overlap. The tragic warne often attempts to caution an arrogant
and headdrong leader agang doing or continuing a certain action. The tragic
warneg usudly is pessmigtic, unheeded, and correct. When the advice of the
tragic warne goes unheeded, disaster and retribution strikes the headstrong
leader. The practical advisor, on the othe hand, genealy gives sound advice
which is accepted with postive results.”® Furthermore, according to Henry
Immerwahr, the effect of the advice is contingent upon its acceptance or

rejection

3. Direct Speech in Ancient | sradite and Greek Historiographies®™
Rodngy Duke condders direct discourse in Chronicles to be an externd proof
which gives authority, suppot, and authentication to the Chronicler@ teachings
Externd proof is material which suppcsedly is not created by the speaker or

writer butis derived from externd sources and is used to suppot an argument; it

13 Richmond Lattimore, Crhe Wise Adviser in Herodotus,OClassical Philology 34 (1939), 24-35.
Also see Henry R. Immerwahr, Form and Thought in Herodotus (Philological Monographs 23;
Cleveland, OH: Press of Western Reserve University, 1966), 72-78.

 |mmerwahr, Form and Thought in Herodotus, 74.

%t is significant that both ancient Israelite and Greek historiographies use direct discourse, as this
convention was not always used in ancient historiography. For example, ancient Mesopotamian
historiographies such as the Assyrian and Babylonian Chronicles do not provide instances of
direct discourse.
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may indude eyewitness testimony, physica evidence, and letters or othe
doauments. In Chronicles, in addition to speeches, othe conventions such as
genedlogies, lists, and citation of sources aso fundion as externd proofs. Duke
addstha it is irrelevant if these are authentic or fabricated, since they fundion
rhetorically as externd proofs. Direct discourse is an effective externd proof in
tha it purports to be not the words of the Chronicler, but rather the testimony of
other people, who usudly are authoritative figures such as a king (55 times), a
prophdic figure (18 times), and YHWH (8 times). Even if the words are those of
the Chronicler and represent hisgher theological prindples and teachings the
authoritative third paty authenticates the content and its messages. For such
reasons the Chronicler does not have to depend on hisgher own authority. Findly,
many ingances of direct speech in Chronicles, either implicitly or explicitly,
indude the Geeking Y HWHOparadigm; therefore, direct discourse fundionsto
imprint the paradigm on the minds of the intended audience.'® Thus propheic
speeches authenticate a central dodrine of the Chronicler: those who seek YHWH
progpe (military victories, peace, wisdom, wedth, building projects, many
children, etc.), while those who turn away from him and do not heed the propheic
word are punished (military defeat, illness or degth, rebdlion of the people, etc.).
Duke@ modéd of the Chronicler® rhetorical device of direct discourse is
aso applicable to Greek historiography. For ingance, in Xenophon®Hellenica,

Theramenes gives a speech which the author uses to direct the reader® attention

18 Duke, O\ Rhetorical Approach,0129-32.
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to the impiety of the Thirty Tyrants of Athens who violate sanctuary by dragging

Theramenes to his desth from the altar at which he took refuge TheramenesO
speech refers to the Thirty® impiety toward the gods, for which they are punished

soon after. Frances Powndl notes tha by means of TheramenesO speech,

Xenophondirects the reader® attention to the Thirty@ violation of sanctuary

withoutpassing judgment himself."

Similarly, in the Histories, direct discourse by authorntative figures
represents and authenticates HerodousO central themes and didactic lessons.
Herodowus emphasizes tha human existence is in a state of flux; tha is, human
fortune is never dtatic, and as a result, the small may become mighty and the
mighty may fall, paticularly when those who have power become arrogant and
are guilty of hybris® Cyrus Croesus Cambyses, Polycrates, and Xerxes are
examples of individuds who possess great power, fortune and wealth, only to
meet an eventud demise via divine retribution, which maintains a separation
between humansand thedivine™

The ingability of human fortung according to Herodous results from a
combination of human excess and arrogance, tha is, hybris, and divine jealousy.

This theme beginswith Solon® speech to Croesus (1.32) and continues throughto

M Frances Skoczylas Pownall, GCondemnation of the Impious in X enophon@ Hellenica,OHarvard
Theological Review 91.3 (1998), 259.

18 Herodotus writes: @ will cover minor and major human settlements equally, because most of
those which were important in the past have diminished in significance by now, and those which
were great in my own time were small in times past. | will mention both equally because | know
that human happiness never remains long in the same placeO(1.5).

¥ Thomas Harrison, Divinity and History: The Religion of Herodotus (New York: Oxford
University Press, 2000), 62.
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Croesus and Cyrus (1.207), Amasis and Polycrates (3.40), Artabanusand Xerxes
(7.10), and condudes the book with CyrusDcodng advice to the Persians
(9.122)* Herodous reinforces his core theme through speeches from
authoritative wise advisors, induding the Athenian law-giver Solon (1.32),
Croesus king of Lydia (1.207), Pharaoh Amasis (3.40), and the great Athenian

general Themistodes (8.109.%

4. Textual Examples
Textud examples from Chronicles and HerodausO Histories in which direct
speech emphasizes and authenticates the worldviews of each respective author
will now be consdered. Moreover, in each indance, an arrogant ruler dismisses
the advice of the prophd or wise advisor and subsquently meets an end via
divine retribution. It is important to mention tha examples from Chronicles will
be read in tandem with examples from the Histories in order illugrate how the
convention fundions similarly in the two texts. In concentrating on the
similarities of the two texts, it is not my intention to gloss over the differences or
to suggest tha these are smilar stories. Rather, the following examples are the
works of different authars with very different core messages; tha is, as mentioned

above the Chronicler@® emphasizes the Geeking YHWHO paradigm, while

20 Harrison, Divinity and History, 62.
2L See Harrison, Divinity and History, 31-63; Immerwahr, Form and Thought in Herodotus, 77,
310-13.
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Herodows stresses the ingability of human fortune In other words the abounding

differences are salf-evident.

4.1 AMAZIAH AND POLYCRATES

After Amaziah hires 100000 I sraglite mercenaries from the Northern Kingdom a
man of God advises him not to go to batle with the Israglite aramy because
YHWH is with ndthe Israel nor Ephram. Furthermore, the man of God warns
tha if Amaziah goes to batle with his mercenaries, God will bring him down,
since YHWH has the power to hdp or ham (2 Chron. 25:7-8). Amaziah heedsthe
prophdic word and leaves the mercenaries behind, and as a result, is victoriousin
batle (2 Chron. 25:10-13). Then after returning from daughtering the Edomites,
Amaziah inexplicably brings back and worships the gods of the defeated
Edomites (2 Chron. 25:14). As a result, an angy YHWH sends a prophé to
Amaziah in order to advise him aganst his sensless idolatry, but the king
interrupts the speech by asking the prophd if he has been appointed as a royd
coungllor. The prophd recognizes that divineretribution isimminent, as he says,
QO know tha God has plannel to destroy you, because you have donethis, and
have not listened to my counslO(2 Chron. 25:15-16). Amaziah® ignaance and
arrogance are exhibited clearly when he chdlenges Joash king of Israel. Joash
warns the Judahite king tha his heart has become proud and boastful and tha

trouble will fall on Amaziah and Judah. However, Amaziah does not listen and



LANGILLE: DIVINE PROVIDENCE AND RETRIBUTION IN ANCIENT HISTORIOGRAPHY 11

God ddivers him into the hand of Joash as retribution for seeking the gods of
Edom rather than YHWH, and for not heeding the prophaic word (2 Chron.
25:17-20).# Thereafter, Amaziah flees to Lachish where heis killed (2 Chron.
2527).

Similarly, Polycrates is successful in all of his military campagnsand he
conques many Aegean Ilandsand numerousmainland communities as well. He
is so prosperous tha he becomes the talk of all of Greece (3.39). PolycratesO
success becomes a conoern for his guest-friend Pharaoh Amasis® who writes a
letter to warn him tha continud fortuneis dangaoussince the godsare jealousof
success. Furthermore, Amasis advises Polycrates that he has never encountered a
person succeeding in al matters who did not meet a horrible end. Thus Amasis
advises Polycrates to throw away his mog valuable possession in order to change
his luck, for it is best to have a mix of goodand bad luck (3.40). Polycrates heeds
AmasisOadvice and throws his prized ring into the sea (3.41); however, the gods
aready had decided PolycratesOfate, as his ring returns to him in the bdly of a
fish which a fisherman presents to him as a gift (3.42). Upon hearing the news,
Amasis redlizes tha onecannot save anothe from fate and tha Polycrates would

die amiserable death (3.43).

2 Hoglund notes the Chronicler® expansion of 2 Kgs 14:7-14. In the DtrH account there is no
man of God, no prophet, and no worship of Edomite gods (The Chronicler as Historian: A
Comparativist Perspective,O in M.P. Graham, K.G. Hoglund, and S.L. McKenzie [eds],
Chronicler as Historian [JSOTSup 238; Sheffield: Sheffield Academic Press, 1997], 24).

3 |nterestingly, like Herodotus, the Chronicler places prophetic words into the mouth of an
Egyptian ruler, Pharaoh Neco (2 Chron. 35:21-22). However, the main difference is that Neco is a
divinely inspired speaker, that is, he speaks the word of YHWH. Amasis, on the other hand, is a
wise advisor, or tragic warner, who correctly interprets human instability and divine intentions.
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Polycrates findly meets his unfortunae end at the handsof Oroetes, who
tricks him by theruse of great wealth. The story goes tha Polycrates plansto rule
the sea, an act of hybris in itself, and Oroees offers to hdp the over ambitious
Samian tyrant by sharing his fortunewith him. However, OroetesOoffer is a trick
to lure Polycrates to his death. Before Polycrates embarks on the voyage to his
unfortunae end, he is warned by both oracles and friends even PolycratesO
daughter, who has a dream about his demise, tries to warn him about his
arrangement with Oroges. Neverthdess, Polycrates fails to heed the warnings of
the wise advisors and dies a horrible death, as Amasis had warned; heis cruafied
jug as his daughter had foreseen in her dream.

Thus both Amaziah and Polycrates act arrogantly and disregard prophdic
warnings and conequently, they become objects of divineretributon. Moreover,
in both indances, the prophdic figure realizes that an arrogant king is fated to

meet adisastrousend, that is, destruction by divinehand.

4.2 UzzIAH AND CROESUS

In 2 Chronicles 26, Uzziah@® reign begins pioudy as he seeks YHWH (v. 5), a
decision which results in divine assistance in his military victories (v. 6), tribute
(v. 8), fame (v. 8), building projects (v. 10), and great military strength (vv. 11-
15). However, when Uzziah becomes strong, he a'so becomes very arrogant, as

Ohis heart was lifted upQ(v. 16). Thus Uzziah® excessive pride leads him to turn
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away from YHWH and attempt to bum incense in the temple (v. 16). Azariah the
priest, along with eighty other priests, warn Uzziah not to bum incense on the
incense atar in the temple because only priests are permitted to do so (v. 18).*
The excessively proud Uzziah angrily dismisses the prophdic warning from the
priests, an act which results immediately in a divindy afflicted case of leprosy.
Uzziah is forced to live in a separate house, is cut off from the hous of YHWH,
and remainsaleper urtil hedies (vv. 19-21).

In the Croesus narative, Solon acknowledges tha Croesus is a very
wealthy man who rules over many people but advises him that plenty of wealthy
people are unlucky and tha many people of modeate meansare lucky. Moreover,
alucky personis much better off since tha personis safeguaded from disaster by
his or her luck. In addition, also congstent with luck is goodhealth, fine children,
goodlooks and a heroic death. Findly, Solon warns Croesus tha he is a mere
mortal and no mortal can have al blessings (wealth, luck, health, fine children,
and a heroic death) since the god often offers progerity to humans but then
destroys them utterly and completely (1.32). Croesus dismisses Solon® account
as nonense, because, in his view, anyone who ignores such great wealth and
power isafool (1.33). After Solon®@departure, Herodousinforms thereader, CE
the weight of divine angea descended on Croesus, in al likelihood for thinking

tha he was the hgppiest man in the worldO(1.33). Soon after, CroesusObdoved

2 Num. 16:40; cf. Exod. 30:1-20; Num. 18:1-7.
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son dies (1.43) and, because he misinterprets the Delphic Oracle, his empire is
toppled by the Persansin awar tha heexpected to win (1.71).

In both cases, an arrogant king rejects a warning and is punished
immediately. However, it isimportant to mention tha althoughdivineretribution
descendson Croesus immediately after Solon leaves, the Lydian kingis a victim
of deferred retribution and fate; that is, Croesus is punished for the impiety of his

ancestor, Gyges, four geneationsearlier (1.91).

5. Conclusions
Althoughdeveloping in separate sodal, political, and cultural settings theroles of
the prophe in Chronicles and the wise advisor in the Histories share a great dedl.
Without seeking origins or a direct relationdip between the texts, one can
observe this smilarity, in part, as being dueto the fact tha both texts emerged
from a loosly congituted fifth to fourth century BCE eastern Mediterranean
cultural milieu.

The Chronicler and Herodotus used speeches by prophdic figures to
emphasize, reinforce, and authenticate ther very different core messages. In both
texts, arrogant rulers who fail to heed propheic words become objects of divine
retributon. However, athoughthe two texts have common elements, it seems
best not to search for origins or common sources. Rather, as cited above it seems

mog bendficial to follow KnoppesOapproach: GCross-cultural studies offer the
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bendfits of compaing smilar phenomena in a plurality of soda settings
illuminaing othewise odd or inexplicable traits of certain literary works,
exploring a set of problems in different sodeties, and calling attention to the
uniquefestures of a particular era of writing. OBecause of the use of conventions
such as divine providence and retribution, as well as fabricated speeches, the
historical accuracy of the historiographies of the Chronicler and Herodotus may
be questionad by a moden reader usng his or her contemporary methods
however, evidence from this study suggests tha both the Chronicler and
Herodows used historiographical conventions that were accepted at that time.
Thus obsrvationsof the juxtaposed texts are vauable for our undestanding of
the general historiographical conventions of tha milieu; tha is, andent
historiographical conventions of divine retribution and didactic prophdic
speeches used for the purpose of authentication seem to have been relatively
widespread. Perhgps further studies into the naiond histories of the andent
Israelites and Greeks from the late Persian period to early Hellenistic period can
hdp us beter undestand conventions used by the Chronicler tha are without
andent Near Eastern paalels, namely the roles of propheic speakers and direct

discourse.
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